Edmund Burke: Evolutionary Conservatism vs. Blank Slate Revolutionism
1. Mad Reflections
Edmund Burke’s Reflections on the Revolutions in France (1790) is a long, rambling rant of a letter, ostensibly addressed to a curious young man in Paris. The text astounded and perplexed its real target audience - philosophers, politicians and clergymen on both sides of the channel  and across the Atlantic: the man who had defended national revolutions in America, Ireland and Poland, and who had so vociferously attacked royal prerogative, was now condemning the French Revolution as an attack on tradition, authority and the slow evolution of constitutional government. The book was rejected by radicals (Paine, Wollstonecraft) and conservatives (Fox, Pitt) alike.
“After reading the ‘Reflections’, Thomas Jefferson insisted that, ‘The Revolution in France does not astonish me as much as the revolution in Mr. Burke.’… Yet another group of readers unsentimentally concluded that Burke had finally gone mad. The exact state of Burke’s mind had been a matter of speculation for some time. The line of division between genius and insanity was thought to be a thin one… In the 1790s, the word ‘Burkism’ was coined to describe exaggerated claims…” [L.G. Mitchell, Introduction OUP]
Apart from its apparent political about-turn, ‘Reflections’ also shocked contemporary readers by its factual inaccuracy (a sign that Burke was out of step with - and maybe deliberately trying to misinform - an increasingly ‘well-informed’ public), and by its hyperbole and melodrama. Now that the shock value has worn off, Burke’s polemic is more irritating than anything else for modern ears: written in very much in the moment and shaped by the events with which it wrestled, the book is full of lengthy, moralizing bluster on topics such as the National Assembly’s confiscation of church lands, and Christian-conservative appeals to God as the author of the ‘English’ state:  “They conceive that He who gave our nature to be perfected by our virtue willed also the necessary means of its perfection. He willed therefore the state — He willed its connection with the source and original archetype of all perfection.”

So, given that the ‘Reflections’ were universally panned by contemporaries, and are chockful of factual inaccuracies, why did Burke’s ‘Reflections’ become such an indispensable text in political theory and what relevance does Burke have now?
1. The Reflections contains moments of extreme lucidity and many of his predictions were spot on. To the dismay of utopian radicals, Burke’s predictions for what would happen to the French Revolution – that it would descend into a bloodbath and be saved by a military dictatorship – were uniquely prescient. Indeed, Burke’s warnings held true for other high-minded, utopian adventures, such as the 1917 Bolshevik seizure of power. Also, apart from the accuracy of his panicked prophecies, Burke could also be credited being the first to identify ‘the monied class’ as a revolutionary force (and therefore, in his books, one to be extremely wary of). 

2. Burke is alive as a pre-cooked political symbol to be summoned up for leftoid convenience. There are, of course, elements of truth in the bogeyman Burke of the left: the Burke who can be safely referred to as reactionary, arch-conservative and right-wing, whose ‘swinish multitude’ can be readily and lazily cited for immediate, indignant dismissal of his thought. Marx’s vitriolic assessment typifies the simplification and moralistic class-fascism with which the left so conveniently packages Burke: “The sycophant—who in the pay of the English oligarchy played the romantic laudator temporis acti against the French Revolution just as, in the pay of the North American colonies at the beginning of the American troubles, he had played the liberal against the English oligarchy—was an out-and-out vulgar bourgeois.” Any attentive reader of Burke’s description of ‘the monied class’ would have problems labeling either him or his thought ‘bourgeois’: 
“The monied property was long looked on with rather an evil eye by the people. They saw it connected with their distresses, and aggravating them. It was no less envied by the old landed interests, partly for the same reasons that rendered it obnoxious to the people, but much more so as it eclipsed, by the splendor of an ostentatious luxury, the unendowed pedigrees and naked titles of several among the nobility. Even when the nobility which represented the more permanent landed interest united themselves by marriage (which sometimes was the case) with the other description, the wealth which saved the family from ruin was supposed to contaminate and degrade it. Thus the enmities and heartburnings of these parties were increased even by the usual means by which discord is made to cease and quarrels are turned into friendship. In the meantime, the pride of the wealthy men, not noble or newly noble, increased with its cause. They felt with resentment an inferiority, the grounds of which they did not acknowledge. There was no measure to which they were not willing to lend themselves in order to be revenged of the outrages of this rival pride and to exalt their wealth to what they considered as its natural rank and estimation. They struck at the nobility through the crown and the church. They attacked them particularly on the side on which they thought them the most vulnerable, that is, the possessions of the church, which, through the patronage of the crown, generally devolved upon the nobility…

… In this state of real, though not always perceived, warfare between the noble ancient landed interest and the new monied interest, the greatest, because the most applicable, strength was in the hands of the latter. The monied interest is in its nature more ready for any adventure, and its possessors more disposed to new enterprises of any kind. Being of a recent acquisition, it falls in more naturally with any novelties. It is therefore the kind of wealth which will be resorted to by all who wish for change.” [109-110]
3. One of the reasons why Burke is worth reinvestigation is that he was instrumental at the time when the memes which continue to shape contemporary thought were taking on a definite form. The political categories of left-wing/right-wing, radical/reactionary emerged at the time of the French Revolution and have been slavishly applied ever since. 
Yes, in the context of The French Revolution, Burke was ‘right-wing’ and ‘reactionary’, yet he did not sit comfortably in either the conservative or ‘bourgeois’ camps. There are sections of the ‘Reflections’ which are distinctly dangerous: they provide no comfort for either the ‘left’ or ‘right’ (and comfort and convenience are prized commodities in political discourse – enemies need to be identified, judged and condemned with clear conscience). 
Burke the prototypical ‘reactionary’ went far deeper than the ‘radicals’ in his analysis of the undercurrents that determine political groupings and polarizations: while Marx stopped his excavations at the level of productive forces and concludes that humans are determined differently, on a fundamental level, in accordance with their relation to productive forces, Burke digs down to the permanent strata of vicious ‘appetites’ that determine any economic relations or any political ideas or schemes: though humans find themselves in unequal positions in society, they are constituted the same way and, no matter what kind of nonsense they have in their brains, they are bound to behave in predictable ways once they get their hands on power. As a consistent consequence of this deeply pessimistic perception of human nature and society,  Burke had not the slightest interest in a program or in reprogramming. Human nature is permanent, inequality is natural and unavoidable, the oppressed will become oppressors if given the chance.  The best Burke has to offer in terms of advice or policy is his caution; the worst is his cynical obscurantism.
2. Policy after the Fact
"The science of constructing a commonwealth, or renovating it, or reforming it, is, like every other experimental science, not to be taught a priori. Nor is it a short experience that can instruct us in that practical science, because the real effects of moral causes are not always immediate; but that which in the first instance is prejudicial may be excellent in its remoter operation, and its excellence may arise even from the ill effects it produces in the beginning. The reverse also happens: and very plausible schemes, with very pleasing commencements, have often shameful and lamentable conclusions. In states there are often some obscure and almost latent causes, things which appear at first view of little moment, on which a very great part of its prosperity or adversity may most essentially depend. The science of government being therefore so practical in itself and intended for such practical purposes — a matter which requires experience, and even more experience than any person can gain in his whole life, however sagacious and observing he may be — it is with infinite caution that any man ought to venture upon pulling down an edifice which has answered in any tolerable degree for ages the common purposes of society, or on building it up again without having models and patterns of approved utility before his eyes.
These metaphysic rights entering into common life, like rays of light which pierce into a dense medium, are by the laws of nature refracted from their straight line. Indeed, in the gross and complicated mass of human passions and concerns the primitive rights of men undergo such a variety of refractions and reflections that it becomes absurd to talk of them as if they continued in the simplicity of their original direction. The nature of man is intricate; the objects of society are of the greatest possible complexity; and, therefore, no simple disposition or direction of power can be suitable either to man's nature or to the quality of his affairs. When I hear the simplicity of contrivance aimed at and boasted of in any new political constitutions, I am at no loss to decide that the artificers are grossly ignorant of their trade or totally negligent of their duty. The simple governments are fundamentally defective, to say no worse of them. If you were to contemplate society in but one point of view, all these simple modes of polity are infinitely captivating. In effect each would answer its single end much more perfectly than the more complex is able to attain all its complex purposes. But it is better that the whole should be imperfectly and anomalously answered than that, while some parts are provided for with great exactness, others might be totally neglected or perhaps materially injured by the over-care of a favorite member.”  [61-61]
In contrast to the Rousseau-inspired French radicals who were busy attempting to re-engineer human nature and society from scratch, and busy carving up France into geometrically imposed regions, Burke saw society as far more complex than the brains entrusted to govern it. A country’s political system as a depository of collective wisdom which evolves slowly and cautiously over the ages. The fact that a nation exists at all indicates the system running it has a high degree of functional strength. That the people are neither permanently at each other’s throats nor occupied or enslaved by a foreign power is evidence that, even if there is gross inequality, the system is not broken, so it would be wise to take a great deal of care when trying to fix the running of it. The system is run by humans, with the help of their ancestors’ body of laws. Good government requires long experience and extreme caution because ‘schemes’ can have extreme and entirely unforeseen consequences: utopian schemes, no matter how just and good-intentioned, can lead to tyranny and mass slaughter; policies which might seem unjust and ‘prejudicial’ now could actually prove beneficial to everyone in the long run. Policy has to look back before it can move forward: careful observation of the present through reference to the past is the responsible basis for making any political decision concerning the future. Burke’s conservatism conserves the past by treating it as a database that requires constant updating.
In contrast to The French Revolution, Burke viewed England’s Glorious Revolution of 1687 and the American Revolution/War of Independence as continuations of tradition. These revolutions involved violence and upheaval, but they were also part of a slow evolutionary process by which society was moving from feudal tyranny to liberal, civil society. The French Revolution advocated a clean break.
The conservative emphasis on responsible, responsive policy also runs through Burke’s criticisms of The National Assembly’s issuing of assignats, a ‘paper currency’:

“To redeem the huge public debt and to counterbalance the growing deficit, the revolutionary constituent assembly issued (Dec., 1789) treasury notes, called assignats, to the amount of 400 million livres at 5% interest. These were intended as short-term obligations pending the sale of confiscated crown and church land. They were made legal tender in Apr., 1790, and subsequent issues bore no interest.”

Burke deplored the issue assignats because they were grounded in the confiscation of private property. No matter how unjust or corrupt the Crown and Church’s possession of these lands was, as far as Burke was concerned, the state’s appropriation of this land in order to extricate itself from bankruptcy did not bode well for the future of liberty in France. Having violated the principle of property rights and imposed a currency, Burke foresaw that the state would encroach on its citizens’ property and liberties. 
The imposition of assignats led to massive hyperinflation and in 1792, one year after the Reflections were published, the assignats lost all of their nominal value. 

In 1792, with the emergence of the National Convention, The French Revolution began its full-scale assault on liberty - its impositions, encroachments and atrocities including: the butchery of the Reign of Terror, a universal levy, price fixing, ID cards, travel restrictions, the Revolutionary Calendar, centralization and bureaucratization, language standardization and programs to abolish dialects…
The French Revolution was the first empirical proof that radical social engineering simply does not work, that attempts to reprogram humans by revolutionizing their culture and economy play straight into the hands of the dark side of human nature.
3. Base Appetites Determine Political Pretexts
"History consists for the greater part of the miseries brought upon the world by pride, ambition, avarice, revenge, lust, sedition, hypocrisy, ungoverned zeal, and all the train of disorderly appetites which shake the public with the same 

— troublous storms that toss
The private state, and render life unsweet.

These vices are the causes of those storms. Religion, morals, laws, prerogatives, privileges, liberties, rights of men are the pretexts. The pretexts are always found in some specious appearance of a real good. You would not secure men from tyranny and sedition by rooting out of the mind the principles to which these fraudulent pretexts apply? If you did, you would root out everything that is valuable in the human breast. As these are the pretexts, so the ordinary actors and instruments in great public evils are kings, priests, magistrates, senates, parliaments, national assemblies, judges, and captains. You would not cure the evil by resolving that there should be no more monarchs, nor ministers of state, nor of the gospel; no interpreters of law; no general officers; no public councils. You might change the names. The things in some shape must remain. A certain quantum of power must always exist in the community in some hands and under some appellation. Wise men will apply their remedies to vices, not to names; to the causes of evil which are permanent, not to the occasional organs by which they act, and the transitory modes in which they appear. Otherwise you will be wise historically, a fool in practice. Seldom have two ages the same fashion in their pretexts and the same modes of mischief. Wickedness is a little more inventive. Whilst you are discussing fashion, the fashion is gone by. The very same vice assumes a new body. The spirit transmigrates, and, far from losing its principle of life by the change of its appearance, it is renovated in its new organs with a fresh vigor of a juvenile activity. It walks abroad, it continues its ravages, whilst you are gibbeting the carcass or demolishing the tomb. You are terrifying yourselves with ghosts and apparitions, whilst your house is the haunt of robbers. It is thus with all those who, attending only to the shell and husk of history, think they are waging war with intolerance, pride, and cruelty, whilst, under color of abhorring the ill principles of antiquated parties, they are authorizing and feeding the same odious vices in different factions, and perhaps in worse." [141-2]
Returning to the seams that Hobbes had mined, Burke utterly rejects the Enlightenment memes of the noble savage and the Blank Slate which had emerged in his time: human nature has deep roots and the organism cannot survive attempts to uproot it; further, human nature is predominantly and ineradicably nasty: ‘the causes of evil are permanent’. Political ideas and schemes which seek to utterly annihilate the injustice of society are themselves driven by the vicious strategies they deplore. Burke perceived the French Revolution as part of a broader class war which nowadays goes by the more homely name of ‘the Enlightenment’. For Burke, the Enlightenment was a war waged by ‘the monied class’ and its ‘literary cabal’ against the aristocracy: starting with property confiscation, disempowerment and humiliation, and leading inevitably to bloodshed, chaos and tyranny. 
“Along with the monied interest, a new description of men had grown up with whom that interest soon formed a close and marked union — I mean the political men of letters. Men of letters, fond of distinguishing themselves, are rarely averse to innovation. Since the decline of the life and greatness of Louis the Fourteenth, they were not so much cultivated, either by him or by the regent or the successors to the crown, nor were they engaged to the court by favors and emoluments so systematically as during the splendid period of that ostentatious and not impolitic reign. What they lost in the old court protection, they endeavored to make up by joining in a sort of incorporation of their own; to which the two academies of France, and afterwards the vast undertaking of the Encyclopedia, carried on by a society of these gentlemen, did not a little contribute.

The literary cabal had some years ago formed something like a regular plan for the destruction of the Christian religion. This object they pursued with a degree of zeal which hitherto had been discovered only in the propagators of some system of piety. They were possessed with a spirit of proselytism in the most fanatical degree; and from thence, by an easy progress, with the spirit of persecution according to their means. What was not to be done toward their great end by any direct or immediate act might be wrought by a longer process through the medium of opinion. To command that opinion, the first step is to establish a dominion over those who direct it. They contrived to possess themselves, with great method and perseverance, of all the avenues to literary fame. Many of them indeed stood high in the ranks of literature and science. The world had done them justice and in favor of general talents forgave the evil tendency of their peculiar principles. This was true liberality, which they returned by endeavoring to confine the reputation of sense, learning, and taste to themselves or their followers. I will venture to say that this narrow, exclusive spirit has not been less prejudicial to literature and to taste than to morals and true philosophy. These atheistical fathers have a bigotry of their own, and they have learned to talk against monks with the spirit of a monk. But in some things they are men of the world. The resources of intrigue are called in to supply the defects of argument and wit. To this system of literary monopoly was joined an unremitting industry to blacken and discredit in every way, and by every means, all those who did not hold to their faction. To those who have observed the spirit of their conduct it has long been clear that nothing was wanted but the power of carrying the intolerance of the tongue and of the pen into a persecution which would strike at property, liberty, and life…
…Writers, especially when they act in a body and with one direction, have great influence on the public mind; the alliance, therefore, of these writers with the monied interest had no small effect in removing the popular odium and envy which attended that species of wealth. These writers, like the propagators of all novelties, pretended to a great zeal for the poor and the lower orders, whilst in their satires they rendered hateful, by every exaggeration, the faults of courts, of nobility, and of priesthood. They became a sort of demagogues. They served as a link to unite, in favor of one object, obnoxious wealth to restless and desperate poverty.” 
The utopian philosophy driving The French Revolution was merely a pretext for seizing power, and that power, though it has changed hands, is once again exercised on behalf by the vicious appetites the philosophers had hoped to exterminate. Philosophy might be high-minded, but “Wickedness is a little more inventive.”

By dangling unlimited power in front of the majority, the National Assembly were facilitating the obliteration of minority classes. The radicals also made the mistake of identifying the system with the people and assumed that by eliminating a certain group of people they would eliminate the power relation expressed by their position. However, “A certain quantum of power must always exist in the community in some hands and under some appellation.” Burke’s main criticism of the National Assembly was that its exercised power poorly: it allowed resentment to seize control, made absurd financial decisions, de-motivated and lost control of the military, and paved the way for a military coup and dictatorship.
“In the weakness of one kind of authority, and in the fluctuation of all, the officers of an army will remain for some time mutinous and full of faction, until some popular general, who understands the art of conciliating the soldiery, and who possesses the true spirit of command, shall draw the eyes of all men upon himself. Armies will obey him on his personal account. There is no other way of securing military obedience in this state of things. But the moment in which that even shall happen, the person who really commands the army is your master; the master (that is little) of your king, the master of your assembly, the master of your whole republic.” (220-1)
3. Parallel Evolution: Blake’s Orc
There are parallels with the evolution of Orc in William Blake’s visions. In ‘America’ (1793), Orc symbolizes the libidinal, liberating power of revolution, the eternal desire repressed by organized religion and tyrannical monarchy/empire. Blake’s retrospective vision sees Orc at work in American independence from British Colonial rule, which is maintained and defended by Urizen, the repressive faculty of reason, and his earthly representative, Albion’s Guardian. At the end of ‘America’, Urizen, after having lost control of America, manages to contain Orc’s blaze and prevents him from erupting in Europe for 12 years, u until the time of The French Revolution:
The British soldiers thro' the thirteen states sent up a howl
Of anguish: threw their swords & muskets to the earth & ran
From their encampments and dark castles seeking where to hide
From the grim flames; and from the visions of Orc; in sight
Of Albions Angel; who enrag'd his secret clouds open'd
From north to south, and burnt outstretchd on wings of wrath cov'ring
The eastern sky, spreading his awful wings across the heavens;
Beneath him roll'd his num'rous hosts, all Albions Angels camp'd
Darkend the Atlantic mountains & their trumpets shook the valleys
Arm'd with diseases of the earth to cast upon the Abyss,
Their numbers forty millions, must'ring in the eastern sky. 

 
In the flames stood & view'd the armies drawn out in the sky
Washington Franklin Paine & Warren Allen Gates & Lee:
And heard the voice of Albions Angel give the thunderous command:
His plagues obedient to his voice flew forth out of their clouds
Falling upon America, as a storm to cut them off
As a blight cuts the tender corn when it begins to appear.
Dark is the heaven above, & cold & hard the earth beneath;
And as a plague wind fill'd with insects cuts off man & beast;
And as a sea o'erwhelms a land in the day of an earthquake;   t163 

 
Fury! rage! madness! in a wind swept through America
And the red flames of Orc that folded roaring fierce around
The angry shores, and the fierce rushing of th'inhabitants together:
The citizens of New-York close their books & lock their chests;
The mariners of Boston drop their anchors and unlade;
The scribe of Pensylvania casts his pen upon the earth;
The builder of Virginia throws his hammer down in fear. 

 
Then had America been lost, o'erwhelm'd by the Atlantic,
And Earth had lost another portion of the infinite,
But all rush together in the night in wrath and raging fire
The red fires rag'd! the plagues recoil'd! then rolld they back with fury 

… 
 
The plagues creep on the burning winds driven by flames of Orc,
And by the fierce Americans rushing together in the night
Driven o'er the Guardians of Ireland and Scotland and Wales
They spotted with plagues forsook the frontiers & their banners seard
With fires of hell, deform their ancient heavens with shame & woe.
Hid in his caves the Bard of Albion felt the enormous plagues.
And a cowl of flesh grew o'er his head & scales on his back & ribs;
And rough with black scales all his Angels fright their ancient heavens
The doors of marriage are open, and the Priests in rustling scales
Rush into reptile coverts, hiding from the fires of Orc,
That play around the golden roofs in wreaths of fierce desire,
Leaving the females naked and glowing with the lusts of youth  
For the female spirits of the dead pining in bonds of religion;
Run from their fetters reddening, & in long drawn arches sitting:
They feel the nerves of youth renew, and desires of ancient times,
Over their pale limbs as a vine when the tender grape appears  
Over the hills, the vales, the cities, rage the red flames fierce;

The Heavens melted from north to south; and Urizen who sat
Above all heavens in thunders wrap'd, emerg'd his leprous head
From out his holy shrine, his tears in deluge piteous
Falling into the deep sublime! flag'd with grey-brow'd snows
And thunderous visages, his jealous wings wav'd over the deep;
Weeping in dismal howling woe he dark descended howling
Around the smitten bands, clothed in tears & trembling shudd'ring cold.
His stored snows he poured forth, and his icy magazines
He open'd on the deep, and on the Atlantic sea white shiv'ring.
Leprous his limbs, all over white, and hoary was his visage.
Weeping in dismal howlings before the stern Americans
Hiding the Demon red with clouds & cold mists from the earth;
Till Angels & weak men twelve years should govern o'er the strong:
And then their end should come, when France reciev'd the Demons light. 

 
Stiff shudderings shook the heav'nly thrones! France Spain & Italy,
In terror view'd the bands of Albion, and the ancient Guardians
Fainting upon the elements, smitten with their own plagues 
They slow advance to shut the five gates of their law-built heaven
Filled with blasting fancies and with mildews of despair
With fierce disease and lust, unable to stem the fires of Orc;
But the five gates were consum'd, & their bolts and hinges melted
And the fierce flames burnt round the heavens, & round the abodes of men
 http://www.english.uga.edu/nhilton/Blake/blaketxt1/america_a_prophecy.html
In ‘Europe – A Prophecy’ (1794) Blake’s disillusionment with revolution is palpable. Orc has now taken on a more demonic form and, after  repression in England, his revolution has turned into a terror of sacrificial blood-letting in France:
Arise O Orc from thy deep den, 
First born of Enitharmon rise! 
And we will crown thy head with garlands of the ruddy vine; 
For now thou art bound; 
And I may see thee in the hour of bliss, my eldest born. 

  
The horrent Demon rose, surrounded with red stars of fire, 
Whirling about in furious circles round the immortal fiend. 

...

Orc! smile upon my children! 
Smile son of my afflictions. 
Arise O Orc and give our mountains joy of thy red light. 

  
She ceas'd, for All were forth at sport beneath the solemn moon   t190 
Waking the stars of Urizen with their immortal songs, 
That nature felt thro' all her pores the enormous revelry, 
Till morning ope'd the eastern gate.   t191 
Then every one fled to his station, & Enitharmon wept. 

  
But terrible Orc, when he beheld the morning in the east, 

  
Shot from the heights of Enitharmon; 
And in the vineyards of red France appear'd the light of his fury. 

The sun glow'd fiery red! 
The furious terrors flew around! 
On golden chariots raging, with red wheels dropping with blood; 
The Lions lash their wrathful tails! 
The Tigers couch upon the prey & suck the ruddy tide: 
And Enitharmon groans & cries in anguish and dismay. 

Then Los arose his head he reard in snaky thunders clad: 
And with a cry that shook all nature to the utmost pole, 
Call'd all his sons to the strife of blood. 

http://www.english.uga.edu/nhilton/Blake/blaketxt1/europe_a_prophecy.html
This ending the poem is ominous and prophetic: the ‘strife of blood’ anticipates the French Revolutionary Wars and The Napoleonic Wars which raged across Europe from 1799 to 1815.

In ‘The Four Zoas’ (1797), Orc becomes a more tragic figure. He is chained in the depths by his jealous father, Los, who perceives him as a threat. The repression of desire is irreversible: when his parents want to release him they are unable to:
But when they came to the dark rock & to the spectrous cave 
Lo the young limbs had strucken root into the rock & strong 
Fibres had from the Chain of Jealousy inwove themselves 
In a swift vegetation round the rock & round the Cave 
And over the immortal limbs of the terrible fiery boy 
In vain they strove now to unchain. In vain with bitter tears 
To melt the chain of Jealousy. not Enitharmons death 
Nor the Consummation of Los could ever melt the chain 
Nor unroot the infernal fibres from their rocky bed 
Nor all Urthonas strength nor all the power of Luvahs Bulls 
Tho they each morning drag the unwilling Sun out of the deep 
Could uproot the infernal chain. for it had taken root  
Into the iron rock & grew a chain beneath the Earth 
http://www.english.uga.edu/nhilton/Blake/blaketxt1/the_four_zoas_nt5.html

Later, Orc is forced into an unwilling alliance with Urizen, who uses his repressed energy to impose his tyrannical order on humanity.
And Orc began to Organize a Serpent body   t771 
Despising Urizens light & turning it into flaming fire 
Recieving as a poisond Cup Recieves the heavenly wine 
And turning affection into fury & thought into abstraction   t772 
A Self consuming dark devourer rising into the heavens 

  
Urizen envious brooding sat & saw the secret terror 
Flame high in pride & laugh to scorn the source of his deceit 
Nor knew the source of his own but thought himself the Sole author   
Of all his wandering Experiments in the horrible Abyss 
He knew that weakness stretches out in breadth & length he knew 
That wisdom reaches high & deep & therefore he made Orc 
In Serpent form compelld stretch out & up the mysterious tree 
He sufferd him to Climb that he might draw all human forms 
Into submission to his will nor knew the dread result.
http://www.english.uga.edu/nhilton/Blake/blaketxt1/the_four_zoas_nt7.html

Orc remains in ‘Satanic Serpent’ form and functions an agent of Urizen’s repression in his deistic and rational religions until Eternity and intervenes and Orc is revealed as Luvah/’the Lamb’. As Blake loses faith in Orc’s liberation, the figure of Christ and the redeeming role of forgiveness become increasingly central to his visionary system. 
In Blake’s symbolic perception of the universe, desire/energy is productive, violent and unwieldy. When his poems were full of revolutionary optimism, Orc was more than a match for Urizen. But  as events in France began to colour Blake’s visions, desire becomes bloodier and is put in the service of the very powers it initially opposed. While the imaginative faculty or ‘emanation’ fails to take the reins and incapacitates itself with sexual neuroses, the rational, calculating faculty has no qualms about wielding and channeling desire for its own tyrannical purposes. However, it is no coincidence that, at the precise moment when he is enslaving Orc, attention is drawn Urizen’s delusions and self-deception: “Nor knew the source of his own but thought himself the Sole author/ Of all his wandering Experiments in the horrible Abyss.” Neither can Urizen foresee ‘the dread result’ of  his schemes.
It is here that Blake meets Burke, if only in passing. Both men treated The French Revolution primarily as a psychological event – for Burke it had significance for the future of civilization, whereas for Blake the significance was cosmic. Disillusionment led Blake to the realization that the cycles of revolution lead inexorably to tyrannical orthodoxy, while Burke had already reached the same conclusions, as the initial events were unfolding, in his apparently deranged Reflections. 
4. To follow up:
· Comparison of Burke’s pessimism with the more idealistic project outlined in ‘The Federalist Papers’
· Reflections on the Bolshevik Revolution (e.g. the proletariat as pretext)

· Genetic/technological reprogramming of human nature
